
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world by JSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.jstor.org/participate-jstor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



THE CATHOLIC LAYMAN. 



[Apcgsq, 



mi for as possible, without giving a triumph to 
cither. The directions were—" Not to meddle 
ja this matter, -which might cause a schism 
among Catholics ; to endeavour to maintain 
geace between the opposing parties, and to seek 
some means of giving them equal satisfaction ; 
above all, to observe strictly the brief of Pope 
Sixtus IV., which prohibited preachers from 
taxing the doctrine of the Immaculate Concep- 
tion with heresy."* Accordingly, the Council of 
Trent left the great controversy still undecided ; 
and satisfied itself with declaring, at the close 
©f its decree concerning original sin (Sess. v., 
sec. 5), that it was not the intention of the 
Counoil to comprehend in that decree, the 
Blessed Virgin Mary, but merely that the con- 
Stitntions of Pope Sixtus IV. should be observed ; 
which we have given the outline of above ;f 
and the great Roman Catholic controversialist, 
Bishop Milner, writing more than two centuries 
later, says — " The Church does not decide the 
controversy concerning the conception of the 
Blessed Virgin, and several other disputed 
points, because she sees nothing absolutely clear 
and certain concerning them, either in the writ- 
ten or unwritten word ; and, therefore, leaves 
her children to form their own opinions con- 
cerning them." 

This, we think, accounts satisfactorily for why 
so many Popes have declined to add this new 
wreath of glory to the celestial crown of the 
Queen of Heaven, and leaves no other difficulty 
unsolved, than the one which startled us so much 
in reading this magniloquent Pastoral of Dr. 
Cullen — namely, how it is possible for a divine 
to hold so distinguished a post in the Roman 
Catholic Church in Ireland, who is either so 
grossly ignorant of what every tyro in eccle- 
siastical history knows touching the progress of 
this much-vexed controversy, or so bold as to 
cite St. Bernard in almost the same sentence in 
which he (Dr. Cullen) proclaims as a doctrine 
which has always been received by all the 
Catholic world, the very doctrine which St. Ber- 
nard so earnestly condemned, and which for cen- 
turies rent the Catholic Church almost to its 
foundations ! We should be glad to know, even 
at the present day, what the order of St. 
Dominic have to say upon the matter; and shall 
•feel anxious to learn whether any of our re- 
spected Roman Catholic correspondents are dis- 
posed to vindicate Dr. Cullen's assertions, or 
whether they consider them mere rhetorical 
flourishes to amuse the vulgar, and increase the 
intensity of their devotion, by practising a pious 
fraud upon their understanding. 

There is another matter set forth in Dr. Cul- 
len's Pastoral which we propose to consider, but 
which will require a more full investigation than 
we have space to enter upon in our present 
number— viz., whether the alleged translation 
into heaven of the body of the Blessed Virgin, 
celebrated by the Church of Rome under the 
name of the Assumption, is a fact established 
on satisfactory historic evidence, like the trans- 
lation of Enoch or Elijah, or the ascension of 
our Blessed Lord, for which we have the un- 
erring testimony of the Holy Scriptures ; 
or whether it is a mere fiction — as we seriously 
believe it to be — as destitute of real proof as the 
martyrdom of St. Philomena, St. Theudosia, or 
St. Ursinus.J It will give us much satisfaction 
if any of our friends will relieve us from the 
task, by sending us what they consider proof of 



the fact ; and for the present shi 11 merely say, 
that as far as our reading goes, we have found 
no trace, which can be relied on, of even any 
tradition upon the subject, -before the time of 
John Damascenus, a monk of Jerusalem, who 
flourished some time in the eighth century. 

Should none of our Roman Catholic corres- 
pondents feel disposed to defend this great fes- 
tival of their Church, by stating the /grounds 
upon which the Church believes in the Assump- 
tion, we shall endeavour to throw what light we 
can upon the subject in our next number. 



* F Paul Sarpi Hist. Cone Trid., lib ii.,e. 68. 

+ " Declarat tamen hiec ipsa Sancta Synodus, non csae sue 
fntentionia, comprehended in hoc deoreto, ubi de pecoato 
originali agitur, beatam et itumeculatam Virginem Manam, 
Dei genetricem. Bed obeervandae eaae eonetatiouea fel. rec. 
Sixti Papua IV. sab poraia in eia constitotiombns oontentts, 
•aae ionovat."— (Seas, v., a. o„ ]7th June. 1046). 

J Aa to the former of these worthies, we refer onr Madera to 
the May number of oar journal (p. 06) ; and as to the two 
latter, they will And some notice in oar present number 
(P- IB). 



ON INFALLIBILITY. 

TO THE EDITOR O* TUB CATHOLIC LAYMAN. 
Sib — In the remarks on my letter, in the May number 
of your journal, I find the following sentence — viz., " This 
paragraph is pervaded by Mr. Roorke's old fallacy, that 
what is said in Scripture of the Church mast necessarily 
be understood of the Church of Rome — a Church which 
actually did not exist at the time to which the passage in 
Acts ii. refers." 

In answer to this " rhetorical flourish," I have only to 
say, that it will be proved in this letter, beyond the power 
of refutation, that the Church of Rome is the Church of 
Christ ; and, by consequence, what is said in Acts ii. 47, 
and other parts of the most holy book of the Church, 
refers to her. 

When we say that the Church of Rome is the only true 
Church, we neither mean the city nor the diocese of Rome; 
for that is but a part of the true Chruch ; and any Catholic 
city or diocese in the world is as much a true Church as 
the city or diocese of Rome. No Catholic, therefore, ever 
was so weak as to mean this ; but their true and only 
meaning is, that that body, or society of Christians 
(wherever dispersed, throughout the whole world), which 
is united in faith and communion with the Bishop of Rome, 
is alone the true Church of Christ upon earth ; and we 
prove it thus : — 

There is but one faith, and one Catholic Church. The 
first is expressly taught by St. Paul, saying — " One Lord, 
one faith, one baptism" (Eph. iv. 5) ; and we profess the 
other in the creed, so that, if there be more than one true 
faith, St. Paul is mistaken ; and if there be more than one 
true Catholic Church, the creed deceives us. And since it 
is impious to say either the one or the other, it only re- 
mains to show, that the Church of Rome is this true Ca- 
tholic Church, which I prove from this uncontested prin- 
ciple — viz., that there was a true Catholic Church upon 
earth before the Reformation. For if there was net, it 
will follow that this article of the creed — "I believe in the 
Holy Catholic Church" was false for many hundred years 
together, because the pretended Reformation only began in 
theyear 1517. 

Here, then, Mr. Editor, you must do one of these two 
things. You must either grant that the Church of Rome 
was this true Catholic Church before the Reformation, or 
mark out some other visible body or society of men in 
which the true Church of Christ subsisted before that time. 
If you grant the first, it is all we can desire ; we gain our 
cause v and the dispute is at an end. For, if the Church of 
Rome was the true Catholic Church before the Reforma- 
tion, she is so now, because her faith is the same now as it 
was then. Besides, it will follow that Protestants sepa- 
rated themselves, and continued separated from the true 
Catholic Church, which alone suffices to condemn them. 

But, if you deny that the Church of Rome was the true 
Catholic Church before the Reformation, then you are 
bound to show us some other visible body or society of 
Christians, in which the true Church subsisted before that 
time ; and to perform this effectually, you are bound to let 
us know in what part of the world this Church had her 
being, as, likewise, what particular countries, kings, and 
bishops were in her communion. And, lastly, you must 
specify to us the name and diocese of the bishop or bishops 
of this Church, by whom the first English Protestant bishop 
was ordained, and from whom the Church of England 
derives her mission. Bat this being a task impossible for 
you to perform, I do not see what other choice there is left 
you, but either to say that the creed was false formany hun- 
dred years before the Reformation, or own that the Church 
in communion with the See of Rome was the only true 
Catholic Church before that time. And if she was the 
only true Catholic Church when Protestants " reformed-" 
her, she is so still, because she has not changed her faith 
since that time, as I have already observed. 

The Nineteenth Article of your creed says :— r" The 
visible Church of Christ is a congregation of faithful men, 
in which the pure Word of God is preached, and the 
sacraments be duly -ministered, according to Christ's ordi- 
nance, in all those 'things that, of necessity, are requisite 
to the same." — Book of Common Prayer. 

All this is very true, but altogether unsatisfactory. For 
if I should ask you, where this true Church, in which the 
pure Word of God is preached, is to be found'? — the ar 
ticle does not answer this question. Yet -here lies the 
knot of the difficulty ; and if it be not clearly resolved, 



.we may easily mistake a false Church Tor the true one j 
; because all Christian Churches, though ever so opposite' 
to one another, pretend to teach pore and sound doctrine, 
land to administer the sacraments according to Christ's 
ordinance. So that the article's account of the Church of 
I Christ is as little to the purpose as if a stranger, inquiring 
for the best inn upon the road, should be told that the 
best inn is where there is the best accommodation ; for, 
though this be very true, yet, unless some other marks be 
given — as the sign of the house, the name of the man 
that keeps it, and the like — a stranger will be as much at 
I a loss to find it as if nothing were said to him. In like 
manner, though what the article says concerning the 
visible Church of Christ — the only true Church — be un- 
questionable, yet, in respect of the greatest part of man- 
kind, it is of no manner of use to direct them how to 
distinguish this one true Church from the many false 
ones that lay claim to it, without certain external marks, 
whereby it may be clearly known in what particular body 
or society of men this Church may be found. 

Now, listen to St. Augustine, and he will tell us the 
marks -of the Church of Christ, by which all may know 
her. That holy doctor writes thus against the Mani- 
chees : — " Not to speak of that wisdom which you do not 
believe to be in the Catholic Church, there are many other 
things which most justly hold me in her communion. — 
1. The agreement of people and nations holds me. 2. 
Authority, begun with miracles, nourished with hope, hv 
creased with charity, confirmed by antiquity, holds me. 
3. A succession of bishops, from the See of bt. Peter— lo- 
wborn Christ, after his resurrection, committed his flock — 
to the present episcopacy, holds me. 4. And, lastly, the 
very name of Catholic holds me, of which this Church 
alone has, not without reason, so kept the possession that, 
though all heretics desire to be called Catholics, yet, if a 
stranger asks them where Catholics meet, no heretic dare 
point out his own house or his own Church." — Gon. Epist. 
Fund., c. 4. 

These, sir, were the external marks by which St. Au- 
gustine distinguished the true Catholic Church from false 
ones, and which held him stedfast in her communion — 
viz., 1. The agreement of people and nations. 2. The 
evidence of miracles. 3. A continued succession of 
bishops, from St. Peter, the -first Bishop of Rome, to him 
who then sat in the apostolic chair. And, 4. The name 
of Catholic, attributed to the true Church by the creed 
itself. Let ns now see to what Church these marks can be 
appropriated. 

The first — vis., the agreement of people and nations, 
may justly be called the distinctive mark of the Church in 
communion with die See of Rome. For, though all na- 
tions never were in her communion at one and the same 
time ; yet there is scarce a nation in the known world but 
has been in her communion some time or other. All the 
"reformed" nations in Europe were in her communion 
for many hundred years ; and so was the whole Greek 
Church until the middle of the ninth century. In IK. 
Augustine's time, though there were yet many heathen 
nations, there was scarce a Christian nation under the sua 
but was in her communion. And, excepting Russia alone, 
which received its Christianity from the schismatics! 
Greeks, it cannot be shown that any one people or nation, 
which, upon its conversion, was not immediately united 
in faith and communion with the See of Rome. Now, I 
presume, no reformed Church will pretend to anything 
like this. It is, therefore, evident to common sense, that 
the agreement of people and nations, which is St. Augus- 
tine's first external mark of the true Church, carmot, ac- 
cording to his meaning, be appropriated to any bat the 
Church of Rome. And, even at this time, when so many 
Churches are cut off from her by heresy and schism, her 
communion alone is more extended than any one, I might 
say, than all, the reformed Churches together. 

The second mark— viz., the evidence of miracles, be- 
longs also in so peculiar a manner to the Church of 
Rome, that no Protestant communion ever had the confi- 
dence to lay claim to" it. On the contrary, most Protes- 
tants have thought it their best way to despise and ridicule 
miracles, just as the fox in the fable pretended the grape* 
were sour, when he could not come at them. 

But the third mark— vis., a perpetual succession K>f 
bishops and pastors, derived from the Apostles — never wa» 
denied to the Church of Rome, by any man of learning. 
Indeed, Protestant- bishops lay no claim to any such sucn 
cession but by the. Church «f Rome. Because, without 
the interposition of a long catalogue of Popish bishops "to 
make up their ecclesiastical pedigree, there is a gap of 
near one thousand five hundred years between the Apostles 
and the first Protestant bishop that ever was in the world. 
However, even that will not render them any substantial 
service ; for, supposing the validity of their ordination — • 
which, yet, was never granted — unless they can alao bring 
down their mission, in a lineal descent, from the Apostles, 
and can show that Protestants have, within their owa 
communion, a continued succession of it from them 
(which is somewhat more than they ever pretended to), 
their Church will never be admitted into the apostolical 
family. 

Catholicity, or the.fourth mark of the true Church, vn". 
be treated.of in my letter of next month. I hope all m» 
tetters will soon appear in the Layman. 

"O happy Church (says TertuUian), to which the 
Apostles pouted on* all doctrine with their blood I When* 
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Peter suffereth, like to oar Lord's Passion — where Paul is 
crowned with John the Baptist's death." — De Prasscript., 
no. 14. The happy, the glorious Church of Borne, sir, is 
"walking in brightness," whilst the sects of the world are 
wandering in the valley of the shadow of death. 

I am, sir, your obedient servant, 

William Robbke. 

In the beginning of his letter Mr. Rourke expresses his 
opinion in words to which, with very little alteration, we 
can cordially assent. We believe that " when we seek for 
the true Church, we are not to look to the city nor the 
diocese of Rome exclusively [nor the Churches in commu- 
nion with it] : all this is but a part of the true Church ; and 
any Catholic city or diocese in the world is as much a true 
Church as the city or diocese of Rome ; but we must seek 
the true Church in the whole body or society of Christians, 
wherever dispersed throughout the world." Our difference 
with Mr. Rourke is with regard to the limitation which he 
has thrown in, in which he makes unity in faith and com- 
munion with the Bishop of Rome an essential mark of the 
true Church. We require his proof of this ; we want to 
know on what grounds he denies the share in the title of 
the true Church of Christ to the Church of England, and 
those other bodies whoarenotnow in communion with Rome; 
and we want to know on what ground he applies to the 
Church of Rome exclusively those texts of Scripture which 
were spoken of the Church of Christ before the Church of 
Rome existed. We look in vain through his letter for 
any proof of this, to him, essential point of doctrine. 
He has certainly one great* difficulty in his way, and that 
is the utter silence of Scripture, as to this very simple 
way of knowing the true Church. We have two letters 
written by St. Peter for the express purpose of enabling 
his converts to keep the trnth after his death ; if lie knew 
of so simple a safeguard against error as to tell his disciples, 
whatever divisions might arise among Christians, to be 
sure always to hold fast by the See of Rome, can we sup- 
pose that he could possibly have forgotten to tell them of 
it? And what need of all the marks by which Mr. Rourke 
Cells us St. Augustine distinguished the true Church from 
false ones, if he could have employed this very easy mark, 
that the true Church was that which was in communion 
with Rome 1 

Our readers will observe that Mr. Rourke asserts 
that no Church is a true Church which is not 
united in faith with the Church of Rome, and which is 
not united in communion with the Church of Rome. If 
they will look through his letter, they will see that he has 
not attempted to prove the last of these two things. He 
tells us he will prove that the Church of Rome is the 
Church of Christ, but he never tries to prove that the Church 
of England has not an equal, or evon better right to the title. 
Whatever arguments he has brought forward apply solely 
to the point that the true Church must be united in faith 
wi(h the Church of Rome. We shall then consider this 
point solely, omitting the other for which no proof is 
pretended. 

Mr. Kourke's proof of the first point reduces itself to the 
text — "one Lord, one faith, one baptism," from which he 
infers that in the true Church there can be no difference in 
faith ; and that, therefore, if the Church of Rome be- 
long to the true Church, the Church of England cannot. 
But, of course, when Mr. Rourke asserts, and that rightly, 
that there is but one faith, he does not mean to say that 
there are no differences of opinion on religious matters 
between members of the true Church ; if so, he would be 
puzzled to account for the violent disputes that have taken 
place in his own Church, such as those between the Domi- 
nicans and Franciscans for example. We suppose Mr. 
Rourke would answer that the points in dispute in such 
cases, however important, are not parts of the " one faith" 
which belongs to the Church, and that, therefore, a differ- 
ence of opinion, in such matters, may exist without either 
of the parties ceasing to belong to the true Church. We 
approve of this defence ; but Mr. Rourke will not find it 
easy to explain in practice how it is that the doctrine of 
the Immaculate Conception, for instance, should be declared 
by the Pope now to be part of the " one faith" necessary 
to salvation ; and yet that three or four hundred years ago 
it should not have been so, and that differences of opinion 
in it could then have been tolerated. 

We believe that the " one faith" is always the same. 
Those points of doctrine, the acknowledgment of which the 
ancient Church deemed essential to admission to her com- 
munion, we make necessary to ours ; we retain the three 
creeds in which she embraced these essential articles of 
faith: she denied the name of Catholic to none who ac- 
knowledged them, neither do we arrogate the title of 
Catholic exclusively to ourselves, or to any one local body 
of Christians; we allow the possibility of salvation to all 
who hold this one faith which has been handed to us, 
however they may have endangered their condition by 
unauthorized additions to their system of doctrines. Let 
us see whether the Church of Koine has equally followed 
the example of the primitive Church. She does, indeed, 
retain the three ancient creeds ; so far, well : we, therefore, 
admit the possibility of salvation in her communion, and 
rrn, • to ^ a P* rt ? * n °agh a corrupt one, of the Church 
of Christ. But she is not content with holding the one 
faith which the Apostles delivered to us. No sooner has 
one of her priests said Amen at the end of his repetition of 



the eld BFicene Creed, than, as if he had not come to an 
end, he goes on with die clauses of the new creed which 
Pope Pius IV. introduced into her system of teaching. 
The Church of Rome, then, has added to the old faith a 
number of points of doctrine, and anathematized all those 
who will not assent to them. We agree in faith' with 
the Church of Rome as she once was; we cannot, at the 
same time, agree with her as she is now. Which are we to 
do? Must we change with her? By her anathemas she 
renders it impossible for those to remain in communion 
with her, who wish to preserve the faith the same as it was 
held by the primitive Church ; and she has, therefore, as 
far as in her lies, inflicted a grievous breach on the unity 
of the Church ; as far as she retains the old doctrines she 
preserves her right to be counted in the Church of Christ ; 
but in her schismatical anathemas she has grievously 
offended. All Mr. Rourke's arguments are founded on 
the hypothesis of the infallibility of the Church, and have 
force against none who do not admit this modern notion. 
Let it be once supposed possible that a part of the Church 
may fall into error, and the whole flank of Mr. Rourke's 
position is turned, and every argument in his letter falls to 
the ground. 

Mr. Rourke asks us either to grant that the Church of 
Rome was the Church of Christ before the Reformation, 
or else to point out what other body was then the Catholic 
Church. Now, it would be a contradiction in terms to 
assert that the Church of Rome was, at any time, the Ca- 
tholic Church. The Church of Rome must be, by the 
meaning of the word, local and particular; the Catholic 
Church must be universal without any limitation to place. 
But it would be just as absurd if, while we denied the claim 
of the Church of Rome, to be the universal Church, we 
were to set up a similar exclusive claim for any other body. 
Mr. Rourke's alternative is founded in a complete mistake 
as to the position we maintain ; he might just as well say 
" either grant that Lord Aberdeen is the House of Lords, 
or else point out to us what other nobleman is the House of 
Lords." A man who should use such an argument as this 
would be said to be utterly ignorant of what i3 meant by a 
House of Lords, and we think that Mr. Rourke's argument 
shows just as complete a misapprehension as to the nature 
of the Catholic or Universal Church. 

Mr. Rourke's argument, then, is not enough for his 
purpose. He is bound to show not only that the 
Church of Rome was a part of the Church, but 
that no Church, save those in communion with the 
Church of Rome, has a right to the title. There 
were, for example, before the Reformation a great body 
of Eastern Christians, whose Churches were founded 
by the Apostles themselves, and who could claim equal 
antiquity with the Church of Rome, and had just as good 
a title to be reckoned in the true Church as she. Mr. 
Rourke's argument, therefore, that the Church of Rome is 
the Church of Christ exclusively, wholly fails. 

But we can retort it on himself. We call on him to 
grant or deny that the Church ..of England and Ireland 
was a part of the Church of Christ before the Reformation. 
If he admits that it was, we call on him to explain how or 
why she forfeited her right to that title. The body of 
clergy and bishops remained the same, and the text, of 
which Mr. Rourke is so fond, directing the laity to "obey 
them which had the rule over them," had as much force after 
the Reformation as before. The Church of Ireland could 
only have ceased to be a part of the true Church if, at the 
time of the Reformation, she gave up any part of the " one 
fuith," which the Church of Christ has always professed. 
This is what he is bound to prove : he is bound to show 
that any of those articles of Pope Pius's creed are con- 
tained in Scripture, or that their belief was ever professed 
by the primitive Church as necessary to salvation. Until 
he can prove both these points, he cannot say that the 
Church of Ireland has been guilty of any heresy in with- 
drawing her acceptance from these modern inventions ; and 
he is bound, if he will not be guilty of schism, to return to 
the communion of the ancient Church of this country. 

Nor is the Church of Ireland to be forsaken, because, 
at the time of the Reformation, the Church of Rome with- 
drew her communion with her. It is for the Church of 
Rome to defend her schismatical conduct, in requiring, as 
conditions of communion, articles unknown to the ancient 
Church, and in introducing, after a wide gap, a new set 
of bishops into a country whose Sees were already occupied. 

Mr. Rourke says, that if the Church of Rome were the 
Church of Christ before the Reformation, she is so still, 
because her faith is the same then as now. We deny this 
altogether. First, let it be remembered that, at the time of 
the Reformation, the Church of Rome changed her creed 
by adding twelve new articles to it. But even since then 
she has changed. A single question will decide the matter. 
Is the Immaculate Conception part of the faith of the Church 
now ? If Mr. Rourke says it is not, the Pope will probably 
give him a flat contradiction before long. Well, then, 
was the Immaculate Conception part of the faith of the 
Church of Rome before the Reformation? If so, how 
was it that holy saints and learned doctors refused to hold 
it, and were, nevertheless, recognised as orthodox members 
of the Church ? 

With this question we take our leave of Mr. Rourke for 
the present, proposing to consider, in connection with his 
next letter, the four marks of the Church which he offers 
for our consideration. 



OUR LORD GOD THE POPS. 

DOMTNU8 DBCra HOBTB& RATA. 
TO THB EDITOR. OI THE CATHOLIC tATSUit- 

So — In reply to your. article on the Pope, ia the 
list number of the Lath an, I send you a few observa- 
tions, compressed into a short compass, according to 
your often-expressed wish ; but I must observe, that it 
is hardly fair* to expect brevity in defence, when you 
reserve so wide a margin for attack. Objections art 
easily made, and occupy bat little space, whereas the 
answers must be more diffuse, and accompanied by re- 
ferences, without which they are incomplete, and, kad. 
to no conclusion whatever. 

It were idle to deny that these words, in their strict and 
literal meaning, are (what yon have called them) startling, 
not to say blasphemous ; that they were most injudicious 
all will allow. Strong as the case may appear, it is ex- 
tremely old, for Constantino was of the fourth century. 
How very prudent and how convenient it is to seize hold 
of an expression, used hundreds of years ago, denied, 
according to your own showing, in the seventeenth cen- 
tury I 'fruly the French may say, " Qui dit trop ne dit 
rien." 

The charge is so monstrous and so gross, that it merit* 
the reply of O'Connell : — You either believe what you say, 
and are a fool ; or do not believe it, and are a knave. 
Far be it from me to include you in either of these parties. 
I would fain hope that you fancied that the present gene- 
ration might take these words without giving them a me- 
taphorical acceptation. 

Let us, however, examine the document, which runs 
thus : — " Satis ostenditur, a sseculari potestate nee ligari 
prorsus nee solvi posse Pontificem, quern constat a pio 
Principe Constantino Deum appellatum, nee posse Deum 
ab hominibus judicari manifestum est." 

The gloss or note is as follows : — 

The most religious man, Constantine, in the holy synod 
which was assembled at Nice, seeing the complaint of se- 
veral bishops brought before him, said, you cannot be 
judged by any man, for you have been called gods; 
and, therefore, you cannot be judged by men. — Canon, 
chap. 6. 

Here Constantine, not content with giving this title to 
the Pope alone, gives it also to the bishops. We may well 
exclaim, " Qui dit trop." 

But are there no precedents for this inflated and hy- 
perbolical language of Constantine? In the seventh 
chapter of Exodus, we find the Lord said to Moses, " Be- 
hold I have appointed thee the god of Fharao, and Aaron 
thy brother shall be thy prophet." 

The note in the Douay Bible — The God of Pharao— 
namely, to be his judge, and to exercise a divine honour, 
as God's instrument over him and his people. The note 
in Scott's Protestant Bible takes much the same ground. 
Moses was the favourite minister and great prophet of the 
Almighty ; but it is elsewhere applied to persons in ordi- 
nary authority. — Exodus xxi. 6. 

" His master shall bring him to the gods." — Exodus 
xxii. 8. 

" The master of the house shall be brought to the gods." 

In Psalm lxxxi. lxxxii. 6. — " I have said you are gods, 
and all of you the sons of the Most High." 

"The rulers of Israel, as immediately appointed by 
Jehovah, to be his representatives, to judge according to 
his law, and to be types of his anointed, were especially 
honoured with this high title. Ye are gods, in which 
other magistrates share in proportion to their religious ad- 
vantages." — Scott's Prot. Bible (note). 

Having endeavoured to show that Constantine figura- 
tively based his appellation on Scripture authority, may I 
ask what Pope or Popes ever sanctioned such a form of ad- 
dress? Were they ever publicly applied to in this manner? 
and by whom? In order to do justice to the Popes, it is 
but fair to take the titles they themselves assume — not the 
mistaken and exaggerated language which inhabitants of 
warmer regions may have sometimes used. 

The title which was first taken by St. Damasus, then by 
St. Gregory, is " Servus servorum Dei," according to the 
inspiration of their Divine Master and model. '• He that 
is greater among you, let him be as the younger ; and he 
that is the leader, as he that serveth." — St. Luke xxii. 21. 

The Pope daily styles himself, before heaven and earth, 
a sinner; he hearkens to the prayer made by his minister, 
that God would have mercy on him, and pardon his sing ; 
lie has recourse to that rite of humility and penance — auri- 
cular confession— just as the lowliest of his spiritual 
children. During the holy week he imitates the example 
of our Redeemer in washing the feet of twelve mendicants. 
To conclude, Pope Gregory VI. (Sic in MS.) was rebuked, 
by a Protestant lady, for permitting divine honour to be paid 
to nim, whereas he was but a man. The Pope meekly an- 
swered, that he thanked herfor the admonition, and that bis 
position much required the safeguard of humility. I doubt 
not that his present Holiness would receive your homily in 
good part, were it to reach him. 

* We can assure our correspondent, that we never wish to cut short 
real argument on either side of the questions discussed inonr columns; 
and merely urne for the sake of our readers, aa welt as to in- 
crease their own dunce of being read, that nur correspondents, bota 
Koman Catholic and Protestant, should make their communications 
as brief as may be consistent with doing justice to their arguments. 
Were we to put no restrictions on the length of letters inserted, our 
journal would soon become little more than a collectiou of lettafS, 
which probably would be read by nobody. — Ed. 



